NOTES  ON  THE  BHAGAVAT)   GITA.                            $

The fourth system is that of Gnana Yog am'. When people began
to perceive that Ritualism was nothing more than a physical act,
and that it was altogether unmeaning, unless accompanied by pro-
per knowledge, they said it was not the Karma suggested by the
followers of Purva Mimasa, or the followers of any other
particular ritual, that would be of auy use for man's salvation
but the knowledge of, or the intellectual elements underlying, the
ritual that would be far more important than any physical act
could be.

As Krishna says, their motto is, that all Karma is intended
simply as a step to gain knowledge or G/ianam. These philoso-
phers, while admitting that Karma should not be rejected, have
prescribed other methods of their own, by means of which they
thought salvation would be gained.

They said," Consider Karma to be a kind of discipline, and try
to understand what  this  Karma  really means.    It  is  in  fact
merely symbolical.    There  is a deep   meaning  underlying  tho
whole ritual that  deals  with real  entities, with the  secrets   of
nature, and all the faculties imbedded in man's Pragna, and  its
meaning must not be taken to apply to physical  acts alone,  for
they are  nothing  more  than what their   outward  appearances
signify."    In addition to mere  Karma yogam,  they  adopted
several other kinds of yogawi, such as Japawi. Strictly speaking,
this K&rma-yotjam is not yogam at all, properly so called.   They
have added to it Antar-yogam^Pranagnihotram, and other things
which may be more or less considered as refined substitutes  for
external ritual.    Now as  regards the  theory  of these  philo-
sophers.    All that Krishna has to propose is that their Gnanam
should be directed towards its proper source.    They must have
some definite aim before them in their search  after truth,  and
they must not simply follow either Japam or   Thapas, or  any
other method which is supposed to  open the interior  senses of
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